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T he Covenants. 


T is one reaſon of my ſending out theſe ſheets thus in 
ſingle Papers, that I may have the opportunity my ſelf 
of Reflexion. If any thing be wanting I may ſupply it; 
where am in the dark I may explain it, or call for Light ; 

If I erre,l may correct it, and put my ſelf at cafe ſtill when I 
need, as to the whole. It is verily a fooliſh thing I count for 
any man to think that he can ſpeak or write ſo, as what he 
hath once ſpoken or written cannot be mended, When we 
change our thoughts every day and week in our private Studies, 
what a vain reſolution is it, that becauſe we have Preached 
or Printed thus, the ſhutters wuſt be drawen up preſently, 
and no more Light be let, tocome in upon us. For my part 
E declare, I will never Preach or Print upon ſuch termes, but 
upon theſe : That I may be miſtaken ; That I may acknow- 
ledg it, if I be convinced. That I may therefore be con- 
trouled, and have leave to be indifferent to my own opinion, 
as to anothers. 
Two Papers I have ſent out already. 


A 2 The 


The firlt (or that which in order ſhould be firſt) is of Eleftion 
and Redemption, wherein I obſerve ſome things to he miſplaced 
at the Preſs, but ſo long as the things be put in, and my notion 

rope ; Fit Pugbothnatbing &Hc.1Thit-God would 
ave all 'to be faved, and therefore Prepares that grace for all 
that is ſfricnyrtich is his aheecedent will : and that then 
he forefees who they be that will. comply.with that grace and 
and.who not ad b . his-coſe t will, decrees the one to 
ſ: alvtion, an thetother to. damnation;4s that Doctrin in the 
maine, that is the Rachel of the Schools. For the Tatter part 
whereof, I have given my thoughts in that paper : the former 
part requires a little further conſideration. That the goodneſs 
of God is advanced towards all, I like well, and that they lay 
the blame on man only that he periſhes,-and that they are ſo 
careful againſt Pelagizs, for therefore do they bring in a ſuf- 
ficient grace for all, becauſe man ſhall be allowed him to do 
nothing that diſpoſes him to converſion or jultification by his 
own F#frength without grace ; nevertheleſs whether this /uf- 
ficient grace of theirs is to paſs or not, is the queſtion. There 
is the univerſal concourſe cf God with man in all his as as the 
firſt cauſe, i» whom we live and move and have our being : and 
there is that influx or aſhTtance of his, we call Grace. It would 
be known inthe firſt place, what is the difference. between 
theſe. That aſſiſtance of God which goes to the atts of Nature, 
and the preſervation thereof, is the common concourſe of hrs 
Providence, that aſſiſtance of his which goes to the prodution 
of acts above Nature, is called Grace. By Nature we mean 
corrupt Nature, and by aGis above Nature' we mean ſuch acts 
as we ſhould not do according to our natural inclination, if it 
were not for ſupernatural help, that is, ſome further operation 
or influence on us from God then that which pocs only to our 
natural preſervation, Grace then in ſhort is that Divine affiſt- 
ance which Elevates Nature, and heales it, This Grace js two- 
fold, the Divine motion, or habitual diſpoſition ; 'habiuunalts 
gratia, or divina motio ; the infuſed habit, or Divine operation, 
It is ſaid now.in the Schools that there is this difference between 
infuſed habits, and acquired, that when the one. do introduce 


anly a facility to the action but preſuppoſes the power, = 
other 
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dther .do bring-the power it 'ſelf, as without which we ea db 
nothing. This is ſpoken count very agreeably to the Scripture; 
which ſets forth man. in-his natural {tate as dead in fin, and the. 
work of Grace. by regeneration and new life, with many the 
like expreſſhons : nevertheleſs, as there muſt be ſome limits 
fixt for the right interpretation of ſuch places wich in effect 
muſt come to that which I have given in my firſt paper, (that 
there.is indeed ſuch.an ind:ſpoſition on all men through original 
corruption, as that there is no man ever does, did, or will repeut; 
do his duty, and /:ve, bbt it is, was, and mult be through Gods 
eſpecial Grace, and yctare we to account for all that, that they 
have power, that they may if they will, that the covenant of 
grace requires not any thing which is impoſſible, for both theſe 
are to be held): So miſt I crave liberty to enter my different - 
opinion. It was Pelagizs his conceit ( 1 have noted in one of my 
other papers ) that: grace ſerved only to help the power, when 
St. Augnſtine proves that it inclimes the will, and works in us 
the deed :- my thoughts now lye partly between both, that the 
Poſſe or Power indeed is of Nature, and Grace or the operation 
of God is that which drawes that power into the WilLor A, 
that is makes vs willing ; This a& of the Will laies an im- 
preſſion on the ſoul intlining it to the like ats ; Theſe acts 
iterated turns that inclination to an habit, that is Habitual 
grace, mfuſ ed if you pleaſc, per modum acquiſitoriim, The agere, 
the act muſt preſuppoſe the poſſe, the power, That's certain. 
If the habit then brought .the power, the Divine motion, or 
preventing grace which gocs before the habit, did nothing. 
You will ſay, There is a double power, a remore or next power. 
The remote power is of nature,but the next power is of grace, 
and ſufficient grace gives to all a next power. Let me ask you 
then, whether there be any further grace after we have the next 
power, to make us willing,or to give vs alſo the will and deed. 
If you grant it, you may: make the moſt of your ſufficient 
grace, | will not quarrel with you for it : But wherr the poſſe 
( the power ) is. of nature, and the Wil! and Deed is of- that 
grace which- is more than ſ«fiicient, F would faine know why 
rature and effetual grace alone ſhould not ſerve the turn, and 
whether 
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- whether ſufficient grace over and above theſe is not indeed 
more than needs ? Here I Rick where I left. 

The ſecond paper is of 7«ſt:fication, and of this I count there 
are two parts. The one is, a reconciliation of St. Fames and Paul, 
and ſo > / faith and works in that point : which I muſt needs ſay, 
having lain in my thoughts (& the main notion in Paper by me) 
this 16 or 18 Years or upwards, I cannot but be very throughly 
ſatisfied with, and much the rather, when I ſee the ſame grow- 
ing up in late Books as particularly in thoſe moſt judicious 
temperate Theſes of Le Blanc, and Mr. Trumans. Great Pro- 
pitration, The other -is concerning the imputation of Chriſts 
Righteouſneſs, wherein I will confeſs, though in my judgment 
I am perſwaded that what I have writ is the truth, and it is 
nothing bat truth that made me writeit : yet does my heart a 
little miſgive me, that it were better to let pious men alone 
to ſuch apprehenſions as they have imbibed, though mingled 
with much darkneſs and ſome errour, in ſuch a point as this, 
where ſo much of their peace and life is bound up, then to 
offer them any unſettlerent by cleerer light, though I were 
able indeed to bring it to them. I may be allowed to be ſorry 
if I fend any body, but I ought to havea care I ſtumble none, 
who are good men and live godly ; Neither would I Rreighten 
my own ſoul. If there be any thing more therefore in the 
imputation of Chriſts righteouſneſs then I have expreſſed in 
that paper, which I know not, I doe not part with my portion 
in it, I proteſt thus much, but will rather renounce all upon the 
conviction to cleave to it. 

That Chriſts righteouſneſs does juſtify us from the Law, and 
' ſo from fin, and from condemnation, I do hold no leſs then 
others : but. that Chriſts righteouſneſs does juſtify us by che 
Law, is an overgrown conception. Ir ts certain,that no works 
of man be we never ſo holy, are able to ſtand before God in 
his difſtrit judgment, that is, if he ſhould deal with us accor- 
| ding to the exact juſtice of the Law without ſhewing us any 
mercy, which will be acknowledged by Proreftants and Papiſts, 
who are ready to pray both with David, Enter not into pugn—n 
wit 
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with thy ſervants O Lord, for in thy ſhall no fleſh loving be 
ror If any nerf then ſhall red mans x whine br 
is made ſo perfeC(t by Chri:'s merits: or, any Proreſtant that 
Chriſts righteouſneſs it ſelf is ſo made ours, as that we are 
juſtified by the Law, upon that account, they are both miſtaken. 
This is the only true <xtreamity on both ſides : for it is not by 
the Law, but by Faith; by the Evangelical covenant, or by 
Grace that we are juſtified. We are not ander the Law, fayes the 
the Apoſtle, bur under grace. It is enough for a poor ſinner to 
have a righteouſneſs imputed to him without works, and that 
he is pardoned: but to have a righteonſneſs imputed to him 
with works, is more then we-can find to be allowed him. Chriſts 
righteouſneſs is ſuch, and to have that made ours 5 zr ſelf, or 
ſo, as that in Gods reckoning we muſt be as righteous as he, 
I muſt needs fay, it is not harder perhaps to believe that the 
bread is turned into Chriſts body ( where we have a text for it) 
in the Sacrament: then to believe ſuch a conceit (for which 
we have no Scripture at all) in the matter of Juſtification. 
What then? Do I deny Imputation ? No, but I explain it. 
It is by the righteouſneſs of Chriſt, or inherent 5n us, our 
Divines will ſay Ordinarily, bat imputed to us, that we are- 
juſtified. And what if I thus interpret this for them, that is, 
not 4s if we had done in his perſon what Chriſt didg but by his 
righteouſneſs made oxrs in the effetts only ? So the very Learned 
Biſhop Forbs expreſly, Hoc eſt, Quoad effettum & fruftum 
(See Confiderationes modefte. De juſtificatione,. 1. 2, c. 2.) 
I will uſe the ſame words as they uſe, but I am not bound to . 
the ſame conſtruction. Even as I will ſpeak of mans inſuffi- 
ciency (I mentioned before) as other Divines do, and as the 
Scriptures do, that we can do nothing : but I will keep the due 
interpretation. I will ſay we car, and that we camoer, without 
loſs of my liberty : for I muſt underſtand it with its right 
meaſures, I will ſay I ca» in confeffion of my fin, and acknow- 
ledging God juſt: I will fay I canner in the ſenſe of my cors+ . 
ruption, and the m—_—_ is grace. 

Indeed a man can hardly conſider the Doftrin of St. Fames 
never ſo little with that of Pax! which is one part of my paper, 
but it will lead him to the other, which is to ſce that what | 
our , 
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aur Proteſtants ſay ordinarily on 'this matter, - does needs: 
favourable expolition:. It is a jejune thing; I count; to bring the 
great diſpute that Pau! hath with the Jewes about juſtification 
to this reſult only, whether we are juſtified by Faith, or the 
proper Work, or Fruits of it? It js but a little-more ſatisfaRory 
to _ it only to this, whether it be by the. obſervation of 
M:ſes Law ? For though this was the occaſion of the diſpute, 
and the Apoſtle therefore does ſhew them how it was by the 
Prom:ſe,and ſo by Faith that Abraham and the ewes themſelves 
had life, and not by the Law, which was but a Schoolmeſter to 
Icad them thercunto, or unto Chriſt : yet it is manifelt, that 
he advances the point higher, while he rells them that by Works 
ncither ew nor Gextzle could be juſtified, fo that by works he 
mu't mean the obſcrvation of that Law of works. which was 
common to both, and not AZcſes Law only : - and the reſolution 
of the diſpute in both Apoſtles comes to this (as I have ſaid) 
that it is by the performance of the covenant of Grace, and 
not of the | ovenant of works, or Law- of Moſes, that a man 
is to look for life everlaſting. I muſt add, Nor are they to be 
heard in a third place, who ſay, that the diſpute between Paul 
and the Fewes is neither of theſe, but whether we are juſtified 
by our own righteouſneſs, or by the righteouſneſs of Chriſt, 
and ſo rcſolve that it is not by any works which we. do, even 
Faith it ſelf as a work,, but by the works Chrilt hath done for 
us, that is by the obedience of his life and death only, For - 
though this be taught ordinarily by our Proteſtants, and -is 
coincident with the firſt reſult, there is one thing I mult fay theſe 
Divines have not conſidered which I have offered them in 'my 
paper, that mult bring them to another underſtanding. It-is 
this, that the Apoſtle does indeed ſtand much upon the Righ-: 
teouſncſs of God in oppoſition to works, in the huſineſs of juſtj- 
fication, but never oppoſes our works to the Righteouſneſs of * 
Chriſt : the Righteouſneſs of Chriſt in their ſenſe being truly 
a very contrary thing to the Righteguſneſs of God in the ſenſe 
of the Apoſtle, The righteouſneſs of God according to the 
A oftle, if 1 may then deſcribe it but as well as I can, and as 
the thing is, and alittle more fully then I have.in my former.. 
paper, is, on Gods part, his taking our human frailcy or falne 
nature 
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ſenſe' am I mo Re ronſneſ s 
which is brought in,' by the: Meſſiah; or ron Cd 
Danith: and Oats whe F cuts ow ine 
our Ri .iQnly. Ihaveſaia'in my formner:: ; 
that Re  eeiael fo-rhe. ſecond Perſon) defive +t0-be 
ſo taken, as it- po the Branvh in the two Texts 
of Zeremy-where we find it, Zerwbabble only was meant (though 
atotal filence inthe new Teſtament of ſo pertinent a quotation 
for Chriſt, if it wereſpoken of 'him, might wel} tenipt Grotias 
to that interpretation) but that, the Divinity of : Chriſt 
thereby. afſerted, it is a Tito that muſt belong to him as Gdd, 
and not as Second _ For the Son is Lord, and the Father 
is Lord, and the Holy Ghoſt Lord : and yet not three Lords, 
but one Lord, The Lord our Righteouſneſs, | 
There is the vncreated, abſolute righteouſneſs of God, which 
is the Divine cfſence itſelf, for as God is T/wth in the abſitaR, 
ſo is he Rrgbreowſneſs:: or the created,- relative righteouſneſs of 
God, that is his righteouſneſs ſet forth in relationto us, which 
conſiſts in his dealing with us as his Creatures according to our 
conditions. This relative righteouſneſs then is double. The 
Righteouſneſs or Juſtice of God'according to the- Covenant of 
works : and the righteouſneſs or equity of God according to 
the Covenant of grace. The one I count to be that our Diviries 
call his Sryi# : the other his Paternal Juſtice, When God made 
man at firſt and gave him the Law of his Creation, he was to 
deale with him according to this perfet Law, and it was but 
equal according to his perfect ſtate, and this being the” original 
righteouſneſs (as I may ſay) of God in relation to us, there 
are none of us-but do find fome ſenſe of it in ourthearts, that 
makes us not ſo much only - 1 Bom be afraid of _ 
un 
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ander that nopeieaien, Boat Chiexe di32anvthdr roght eonfreeſs 
then this, which was-ever afoot. in the world ſince the promite = 
- R——— op erg WEre NO _— —_— have bin 
in D44%/--phraſe) becauſe the xeafon; upon/which it is, 
chat. is mans reconciliation.to-Gpd: by Chriſt;: is revealed! by 
the Goſpel, and this js the 'r3gbreowſneſs: of God. oppoſed, to 
works: (or to. his ſtric} Juſtice which he was bound to exerciſe 
according to the Covenant of works) that is ſo magnified by thie 
Apoſtle. And here now is a diſtinction to be uſed which I want 
Texmes to, expreſs, For this tighteouſaeſs of God mult. be 

red:;witb regard 46; hreſelf,, which as his dealing with us 

ing-t6 the, Covenart. of. Faith for .Chriits ſake, when he 
might &cgle-with us according! to' the” Covenant of Narare if 
he would : and with regard. ro 1, or to. the condition u 
which he does ſo mercifully deale with us. As the Love of God 
is. taken. in Scripture both for his  Zove-cowards ws, and out 
Loweof hun: 50 is the | Righteonſrtſs/ of God taken for both 
theſe, his: dealing with us. according to-this covenant, and the 
condition' on our part which he accepts. And hence is it, that 
when [it is called the XKsghreouſreſs of ;God in one place, it is 
called the Righteouſneſs of Faith inanother ; and ina third, the 
Righteohſnifs which 15 of: God by Faubs. Now:whew: it is our 
faith, our repentance, our new obeditfice which is the Reghre- 
aſneſs of Godit ſelf (taken--—belp me to two Termes) where 
we arc: juſtified: in, oppoſition to'the works of the Law, whi 
no man-can perform-to be juſtified by them.; and.our Divines 
by works will underſtand all good works, even this faith it ſelf 
28 2 wosk (as was ſaid); and pbriEvangelical obedience, info- 
much '2& when there is-no righteouſneſs but what is wirhojue #9 
can:be pppoſed- to theſe, it makes them by the Kighrrobſneſs 
of God tounderſtand the Righteouſneſs of Chriſt who is God, 
and by faith -the righteouſneſs of Chriſt apprehended by Faith, 
which arc in' good earneſt conceptions ſo ſtrained : it appeares 
(if. may. yſerthoſe. wards in humility) how being agnorant of 
a A neſs of God. inthe right notion, lavd) going about to 
oftablſh- in a contrary vein'to the: Fews a righteouſneſs which is 
ngt their ow# but anothers, in the ficad of that whichit is a 
. ey 
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pil ;poias For 
. da on oli i is 'Law:'(the Law 0 
= that "he op juſtified; this. 2 bei —___ 
the: oppoſition on bothi4ides falls ry 
can erp the Lark ſuckerighteooſneſs's|! his ow before 
the-Law the Proteſtant muſtneceds//be inthe 
right, and: GR if ir were by the Law that we ruſt 
———_ his Tribunal, there''was a neceſſity. for "their 
—_ the. Ti kreouſneſs of Chriſt made ours by faith 
us: but 'when indeed it ignot fo, when 
rk not « ſa by Law, but by. the Covtnant of Grace, 
or by Ie dh atwe are to: be jadged, it isfofto wonder 
tome, this plain truth ſhould be' no better- underftood. That 
Gods judging a mano have performed the condition. of the 
covenant of grace isthe accounting or declaring h im cw; ; 
and that Gods accounting a man alacem hs juin 
Let no man deceive you (ſays/Sti Fobn ) be that doth nerf 
#' righteow..” That' righteonſheſs- which tnaces! a irlan ' 
and denominates him righteous; 'is that righteouſheſs which 
makes God account” him. righteous. But this: is the righte- 
ouſneſs which: he does, Note'it, for it is expreſs. And what: 
«> enrarn— is that? Why, Notthe-rig of works 
no mandves: / but the” righteouſheſs'oP the Goſpel; that 
is in the'ftile of the other Apoltle, a. righteouſheſs wirhoar works 
(to: wit, without the'works'of the Law; ot perfe&t works, in. 
the ſenſe he ſayes alſo God'juſtifies the wgodly) ſo that it is 
by Grace, while it it by this Roghrcopſneſs F (which does and 
muſt lean. on. the merits of 'Chriſt no then we fay Fajth 
it ſelf does) that we are jultified and ſaved. 

That the end of Chriſts coming/.intothe world, of our re- 
demption, arid the Covenant.of Grace,' was that we ſhould 
be-holy and righteous is faid ordinarily by Divines aceording 
to the Scriptures, but the right and plam underſtanding or rea- 
—_—_ what: they ſay, is not.ſo ordinary, He —_ 
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Chriſt” thatiihe ſhowl# be holy, | He. hath-redeemed «s. from'bniquity 
that ah ſhould be a peculiar Prople. We are his workmanſhip eveured 
unto gobd werky in: (9 chryngh.) Cheſt Joſjas Wren Bd made 
man at firſt-and: gave him:a Law; it was:that: be ſhould: live 
Y. 8 then was the end&of his Creation 
and the- Law-thereof, how is this ſaid tobe the cnd-.of his 
Redemption?-1 anſwer. Righteouſneſs (or holineſs as they are 
ene) we muſt know, doeslye in a conformity to the Law which 
God gives us. There. is nothing elſe," and nothing Jeſs then this 
(the tull performance of: a Law given) that is _—_— 
Upon this account, as ſoori as. man once fell and broke the Law 
of his creation, it was impoſſible.he ſhould be righteous any 
more, unleſs: there were a new Law brought in, in the perfor- 
mance whereof he might attain to.that again which he had loft. 
Now to- this .end was it, that Chriſt came and died, this was 
the-very main: buſineſs (7 count } of - his:Redemption, even 
the procuring this new Law,oranother Law with lower termes, 
which ſome men - performing, they do thereby become xigh- 
teous, and ſo have righteouſneſs, according/to that .Law, im- 
puted to theng for remiſſion, and- life Eternal. Here 'you ſee 
what that, righteguſneſs indeed is. which Chri(d is ſaid. to- bring 
1, and in het ſenſe; he hath brought it in, or how ſuch Fexts 
(as thoſe before) Yo attribute our Holineſs to him. The obedi- 
ence of Chriſts-life and death, we know, was fulfilled on earth, 
and of this he himſelf hath once ſaid, 1: .« frſbed : But the 
rightenuſneſs 'he ; Lrep to bring /#n; is called an Evertaſtin 
reghteduſneſe., AnTwhat then cant that be,) but the righteouſneſs 
Fl Goſpel, "whichupon:the- ſame/ account alſo /is'called the 
Everlaſting Goffel ? That is, becauſe it iwby this righteouſneſs 
in oppoſition to that of the-Lam(brithe righteouſneſs of works) 
that all men from'the. beginning of 'the world: to the endof it, 
(and ſwis it to be, accounted ever of force) do obtain everkiting; 
Salvation. Hyvet Lone fb! 3611; *: 
FE know the great-difhculty; of. this Dodtrin will lye on the 
point of remiſſion; Our Divines:do-genenally phce: juſtifica- 
ronin.the remiſſion of Sin-z ſo do the Papsts (with ſomething 
elſc,), and. ſo-have; I my. ſelf after; others, Nevertheleſs, as .I 
remember St,. Auge/tipe: in one! place does find fawlr/withthis 
< 4 
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in Pelagims : fo hath the perplexity of it of late lead me, into 
the like - The trut-is, Pardon of Sin is a. benefit unto 
which the -jultified perſon is adjudged, as eternal life is: but. 
remiſhon of Sin muttnot be made the formal reaſon of juſti- 
fication, Our Divines may define juſtification to be an Act of 
Grace whereby God gives us Eternal Life (or a right to it,) 
as well as, ar att of grace whereby he pardons our fins, That a&t, 
that very only a&t ein the torm of juſtification does lye; 
is Gods accounting or pronouncing a man righteous, and this 
is a forenſical act, according to Law, the Law, or Covenant of- 
grace 3 Which covenant promiſing 'Forgevencfs and qt rag 

e performance of its Conditions, when a man hath perfor- 
med them, he hath a right to thoſe benefits, and when God does 
declare.or account that a man kath performed them (which is 
all one as to judge him righteous); theſe benefits flow to him 
from that zudgment (or are confer'd-on him by that at) as 
Effetts of that cauſe, and conſequently cannot be the: very at 
it ſelf, which is. the caxſe of them. : 

To forgive a: mans {in, and declare him righteous are two » 
things inconſiſtent. one with another in the fame reſpeR, and * 
therefore when God pronounces a man jult /it is according to 
the Law of- Faith, and when he-pardons his Sin, it is inreſpect -- 
to the Law of works. And how then can two afts incompatable 
but in, divers . reſpe&ts "(cam omne ens fit unum) be made to 
enter one and the ſame:definition ? 

It-is true-as-all agree, that: there are no works that 'man 
does, . or can doe, able to make God any. amends for, our 
offences, ſo that remiſſion of ſin muſt be attributed altogether 
to the merits-of Chriſt in regard to the attonement made. 
But we muſt diſtinguiſh' of Remiſſion, Remiſſion is either 
Conditional and Univerſal as it lyes in the Covenant, and is the 
purchaſe of Chrift: or: Aual, as it lyes in the application 
thereof to particular perſons upon performance of the'con- 
dition. When -Divines do ſay we can Coe nothing our ſelves 
for procuring reconciliation and remiſſion, it is to be under- 
ſtood of Conditional univerſal remifih6n. No mortal could 
doany thing toward the obtaining of that. God was in Chriſt 
recenciling the Werld nnta himſelf not. imputing their 'treſpaſſes: 
But 
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'But as for remiſhon Attual, that man muſt be blind who fees 
not that God does every where require us to t, beleeve, 
confeſs our faults, forſake them, do good works, forgive others, 
that we may have pardon, and. be ſaved. Conditional pardon 
now is antecedent to0-a-mans"-juſtification, and contained in-our 
redemption. -{» whom we have redemption through his blood, 
even the forgiveneſs of Sins, Actual remiſſion is ſubſequent to 
juſtification, for we muſt be a1 to have performed 
the condition and be pronounced. righteous, and then pardoned, 
When there is no remiſſion then but what docs cither goe be- 
fore, or follow juſtification, it cannot be made the very a& it 
ſelf of our juſtification, | 4 

There is one Text may be oppoſed. Even as David alſo 
deſcribed the bleſſedneſs of the man unto whom -God' imputeth 
Righteouſneſs without works. Saying, Bleſſed are they whoſe ini- 
quities are forgiven, Itſcems that the Righteouſneſs which Paul 
ſpeaks of without works in the one verſe, is deſcribed by pardon 
in the other, This I my ſelf have alleadged, but upon Eirther 


conſideration I anſwer. The men to whom God imputeth righ- 


tcouſneſs without works, or the bleſſrdneſs of that man, is de- 
ſcribed: but we may ſuppoſe, not the Righteouſneſs without 
works, The ſcope of the Apoſtle is plainly to ſhew us only, 
that it is not by works of the Law, or ſuch works as would 
make the-reward of debt and not of grace (as appeares in the 
immediate verſes before) which are perfet# works , that a man 
is juſtified, And he proves it by this: argument, becauſe the 
mau is bleſſed whoſe ſins are forgiven; thatis as much as to ſay, 
not.he who is without fin, but he who hath fin and it is for- 
iven. The man who is bleſſed is juſtified. But the man who 
is bleſſed hath ſin to be forgiven, Therefore the righteouſneſs 
which a man hath, or is imputed to him, is not a righteouſneſs 
according to the Law of works, but according to the Covenant 
of Grace, TuisI ſay is the ſcope of the place. Gods imputin 
Righteouſneſs to a perſon is indeed, a phraſe ſignifying Gods 
accounting him righteous or juſtifying him : and the Apoſtle 
Proves a man is juſtified without works, (that is perfeQ works) 
becauſe he hath ſin to'be covered. I will yet repeate, The man 
to whom righteouſneſs is imputed without works, is pardoned - 


but 


is all one as to have faith i ' to him for righteouſheſs; 
ſo repefitance or bon ob cowl and that is not wn 
though theſe are never divided from the fame ſubje&, 1 wi 
conclude therefore with that I have ſaid once before, & will ſay 
it again at ny parting with the point; that it is ſtrange to me our 
ProteitantDivines ſhould be ſo offward to this cleerDetermina- 
tion, To wit, God judges (and will judge) all men according to - 
the Goſpel ; Thoſe who perform the conditionof it,he accounts 
or pronounces righteous ; They whom he accounts righteous, 
are juſtified. I will add, Thar, the righteouſneſs of Chrs# which 
is the meritorious cauſe of our juſtification without difpute 
on all hands (that is the impulſive /procatartick, cauſe J, which 
alwayes comes under the Efficient, cannot for the ſame reaſon 
be the Formal, or Material cauſe of it. It is not the infuſion 
of Righteouſneſs with the Papiſt, which is our ſan&ification ; 
nor the impuration of Chriſts righteouſneſs with the Prozeſtant, 
which is not to be unde but  genere cauſe E ventis ; 
nor remſſion of Sin, with Proteſtant and Papiſt, which I have 
now bin diſproving : but the imputing to a perſon his perfor- 
mance of, the new covenant for righteouſueſs, or the accounting 
or pronouncing him righteous : according to that . covenant , 
is the form , formal Cauſe, or formal Reaſon of his juſtifica- 


tion. 

Do not think this ſtrange, Juſtification ( will grant) virtually 
or Eminenttr (as anam aggregatione) containes in it many 
things , and fo remiſſion ——— (for we muſt find line 
to Peak as Divines'vſe) : but” Juſtification Formaliter (as 
knum ſiniplex) 1 fay , is only Gods pronouncing us 7uſt (or 
fincere penitent believers), and remiſſion is a benefir which in 
order of Nature does follow the performance of that condi- 
tion. | 

And fo 1 proceed/to my third Paper, Of the Covenants, 
Of therLaw and Goſpel. _ © ' ws | 

For the. Doctrini of 'the Covenants, There isthe Covenant 
of Works (fay Divines) : | and the Covenant of Grace, The 
Covenant of works (fay they) was made with Adam in his 

in 
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integrity: being that Law which is written in all mens hearts,. 
and 5 es rfe&ion, and for the leaſt tranſgreſhon threa- 
'tens.Death. The Covenant. of grace is made with man. in his 
Eſtate fallen (or with Chriſt in kis behalf), and regoinny only 
- pur. Faith, . repentance, and fincerity, unto Life, which being 
hel forth under the Title of the Promiſe to Adam, Abraham, 

4vid, and all during the. Law, was ratified by the death and 
blood of Chriſt the Redeemer 'under the Goſpel, and ſo pro- 
- mulgated to the world, to continue ſtill on force (and in that, 
.as in one regard, called new) as long as that laſts. Behold the 
dayes come ſaith the Lord when I will make a new Covenant, not 
. according to the Covenant 1 made with their fathers in the day 
when I rock, them by the hand to lead. them out of Egypt. Here 
-is the 0/4 Covenant and the New Covenant, The Old is that 
which God made with the Jews when Moſes lead them in the 
wilderneſs, The New is that which we have under the Goſpel, 
The old Covenant then.is not the Covenant of- works; for 
that was niade with all in 4d, and as. written in our hearts, 
mult be eteraally obligatory. But the old Covenant was made 
. with the Zews in oppoſition to other Nations, and as peculiar 
to them is vaniſhed, and binds not. Neither is it the Covenant 
of grace for the ſame reaſon, as alſo becauſe the covenant of 
grace is the new covenant, but the New is not the Old, The 
Old and New covenants.ſay Divines indeed ordinarily, are 
both the covenant of grace in oppoſition to that of works, 
the ſame in ſubſtance, but differing in the Adminsſtration, 
But this with me is not ſo eaſy ny received without the 
diſtinftion of an A and The in the caſe. The Old covenant 
may be a covenant.of grace, or covenant of. works, or both, 
but not the covenant of works, or the covenant of grace. 
There are ſome plead it is a ſubſervient covenant as Camero, 
Some that it is a »xt covenant as Ball, Some that it is a cove- 
-nant of works as the Leyden Divines. "The moſt of our own 
late Divines, do make it a covenant of grace, Whereof one 
voluminous Authour d-nying the other three opinions, does 
yetſay it was ſo diſpenſed as to tender life both upon the con- 
dition'of Faith, and works. But if it propoſed life on con- 
dition cf perfect doing, it was a covenant of works : If - , 
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Re NG Covenant _ ED qt ncuh 
And as perfe& doing was u in ten to believi 
a Covezant-Subſervient ; uy ſo all ſay: trne astd themain ; 
and yet none ſo diſtin4tly true, as- to leave any enquiring man 
without confuſion in what they ſay. There is one thi [ 
apprehend will ſerve much for the enodation of many difficul- 
ties ih theis matter , and that- js to conceive aright what the 
Old Covenant is : And there is another like it to the ſame pur- 
poſe, to know what kind of Covertant it was. . "6 
As for the former, we have hitherto been ſeeing but what it 
is not =y z now to underſtand what ity, Let us ſeparate what 
Moſes did deliver to the 1ſraelires, from that which was before 
in prothiſe to the Parriarks as fingle by it ſelf, and this is the 
Old Covenant. Or; take that, and all that whatfoever, and 
in what manner ſoever, that was added to the Covenant of 
Grace, which Abraham and the Patriarks were under, and that 
abſtracted therefrom, is / count, the Old Covenant. Let me 
yet ſpeak more fully ;,Take Abraham before he was ninety 
years old, when he at firſt Believed; and that Faith was im- 
puted to him for Righteouſgeſs, upon which he beeame the Fa- 
ther of the faithful, while as yet he was in his Uncircumciſion 
(for the Law of Circumciſion which was after given in peculiar 
reference to his natural Seed the Jews, in purſuance of the tem- 
al Benediction, is to be reckoned as Preambulatory to the 
aw, and belonging to it), and when -you have pared away 
Circumciſion, and all that. which Moſes commanded the Jews 
afterwards, from Walk before me only, and be perfef#, all this 
reſt, this pared away from that, whatſoever it be, is / ſay, the 
Old Covenant, or the Law ftrialy taken. From this im the 
firſt place, we have light to diſtinguiſh between the Law taken 
fri and largely : In regard whereof, we ſhall find the Apo- * 
{les ſomtimes proving the Righteouſneſs of Faith from the. 
Law, being witneſſed by the Law and the _ ets; and another 
time ſetting the Law and Goſpel at the wideſt diſtance and 0 
polition, As the Law is taken comprehenſively for the promiſe 
to Abraham , as well as the'Covenant made” with the Jews 
(that is for the whole ſtate they ſtood in, who were under the 
Law, by vertue of the Covenant 7 una to their _—_ 
- ; t | 
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thers, as boy yerta of that given by 24-ſes); the Law and GoCl- 
l are confounded, As the Law is taken /tri&y or preciſely for 
e Q1d Covcnant,. or the Law of Moſes with Circumgilion'its. 
appurtenance,. that is. for all that apart that was added to the 
romiſe before-going, and abſtracted there-from. as 1 have 
Laid, ſo are they diſtinguiſhed, and their differences to be own- 
ed and maintained. In the next place, we may underſtand from- 
this; how-the Jews were under both conditions of Believing 
and Doing : Of doing this and live; and of believing alſo that 
they might be ſaved, To wit, As the Covenant of Grace was 
delivered to their fare-Fathers, and- ſo on foot before, it. mult 
needs hold forth life totem on their Faith, as well as to Abr«- 
ham their Progenitour, who received Circumciſion as adheal of 
Righteenſne 5 thereby (or to come thereby), and not by the 
Law, which as yet was not given. . And as the Law was added 
(as the Apoſtle {eaks) to this Covenant or Promiſe, it did.tye 
the Jews to a performance of it as a condition of /zving by it, in- 
fome ſenſe, as neither the Patriarks before, nor we (ince are un- 
der;. and in regard whereof that which is ſaid by a reverend. 
perſon, that the Old Teftament-Spirit was a fearing Spirit, with 
the like expreſſions, are nat without a truth in them,that defir 
ware coubieritiog then One of late does give them: Eſpecially 
when the Apoftle is ſo expreſs that the Jews were under a 
School - Maſer , and. we are not under that. School - Malter, 
That the Covenant from-S:nat __—_ to Bondage ; but 
where the Spirit of the Lord is, or the New Teſtament is, there 
is Liberty, From this yet in the third place, we may enlarge 
our light further, to judge of that abrogationof the Law, or de- 
liverance from it, which Chriſtians have under the Goſpel, A 
glorious thing (the Apoſtle counts it), that puts us direCtly in- 
to ſuch an eſtate and condition as the Patriarks, and thoſe holy 
men beſore Abraham were in, to live according to the light and 
Itderty of their Conſciences, that is according to the Law of 
Nature, which as it is in the hands of Chriſt, and not of Adaſes,. 
ta wit, as:dclivered from the Yoke of his-Ceremonies, and the 
rſtition-of Idolaters, and adminiſtred with Grace and the. 
perit , With Grace iri God's acceptation of our ſincerity inſtead: 
of. perſet. abedience. for the Redcemers. ſake, and gy 
| | irit 
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Spirir in his alhitance of wofor the performance, 4s both" the U- 


is, it is called New, as Sonny is called a rew {w-mp by the A- 


poſtle to the Cormmihs.- That Church was leavened by the ill 
example of vicious Members, parti "of the inceſtnous 
perſon, they are therefore commanded to caſt him out, and that 
they ſhould not mingle themſelves, or keep. the 
ſcandalous, and in fo doing, they ſhould become, as it were, a 
new body, or lump, though they were ftill otherwiſe but the 
fame Community. Purge ont therefore the old Leaven, that you - 
maybe a new Lump, Go 15 it with the Covenant, it was made 


by God with all man-kind in Chrift, ever fince the beginning of * 


the World, and confirmed to the Patriarchs (it being Le 4 
ble effe that any ſhovld have been ſaved), and yetit is 
New Covenant in relation to, &s- under the Goſpel 5 
fay that, _ av ESE toit by Moſes, to wit, ll that 
which properly is the * ovenant, is removed or + - 
way, as the Leaven in the Zews Feaſt, by Cheift our + wk 
who hath been Sacrificed, and made for us that exporpation. 
And if that which # done away was glorious, how much more that 
which remains ? That which ts done away, was the Miniftration 
of death engraven im ſtone, and of the Letter that killeth;; That 
which remaineth, is the Miniſtration of the New Teſtament, 
of the Spirit which giveth Life, and of Righteouſneſs. Ther 
which remaineth, 1 pray note it, Thot cannot be ſaid to remain 
which was not before extant. The Covenant of Grace” with 
the Patriarchs, and the New Covenant with' vs, the ve- 
ry fame, as Thave ſaid, butours only'called New;Xor renewed) 
upon the aboliſhing of that which was ſaper-added, #s upon 
this remaining too rt ſelf, never to wax old and vaniſh. 

For the latter, what kind of Covenant T'take this to be, I am 

now in-order to tell you. The'Old Coyenant, as to me it feem- 

.cth, was a kind of or at made with the Nation o 
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the Zews, as Princes compacts are with their people, when they 
firſt ſet up Government, -God iſes 'them his Protection, 
that he-would lead then to a fruitful Land ; overcome all their 
Enemies, with the like blefſings ; and they promiſe him they 
will be ruled by him. To this purpoſe did Godin ſundry ways 
eppear to them to Moſes, to their Elders, to them all in he 

loudyand Fire ; and then cauſes.a Tabernacle to. be made for 
him, which was a Keeping houſe among them, where the Sa- 
crifices and Offerings was his Proviſion, and the Prieſts his Ser- 
vants that lived on him ; and unto that Tabernacle and Ark, 
might” they repair for Counſel and Judgment, This People 
then being peculiarly under a Theocracy, which Samuel in two 
places does expreſly lignify (at leaſt until the time of Sau!), ſo 
that the Church and Common-wealth of the 7ews were but one, 
according to the Apoſtle ; it is no wonder if Religion be made 
their Laws, and ſo required of thera, toggther with other poli- 
tical Ordinances and Statutes, for their happineſs or publick 
peace as a Nation, From hence is it, that though their Law is 
not to be judged the Covenant.of Works, or the Covenant of 
Grace,,.cither of, the two themſelves, yet may we expect that 
it ſhould repreſen: both the one and the other to them; becauſe 
in the knowledge of both does.the buſineſs of Religion, and the 
whale of it, virtually conſiſt, In the delivery of the Moral 
Law, and that with Thunder and Lightning, and ſuch Terrour 
28-we read of it, they had a repreſentation of the Covenant of 
Nature, which-qxef<&« is doubtleſs. in our falne Eſtate a Mi- 
nitration only. of Wrath , or Law of ſin- and death, In their 
Ceremonial Offerings, and Prieſtly appointments, though chere 
was a remembrance {till of fin, and fo. matter of bondage and 
fear,. yet had they types of Chriſt, of remedying Mercy, and 
the Glory to come, Theſe Sacrifices were brought directly as 


Muls to their King, to*deliver them from the danger. of-pre- 
fent puniſhment, being Redemptions of their lives, which elſe 
they ſhould have forfeited by his. Laws, and.ſerved, Lhave (aid, 
to 'the maintenance of his houſe, the Tabernacle and. Temple 
which he was pleaſed to keep. up among them: Nevertheleſs 
that does nothinder, but God Almighty might make uſe there» 
-of, farther, for,types and repreſentations of other things, hat 
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us 19;ſay Sperityal, and ſo wt modus” gy under a tempo” 
Prion, leading many to Heaven, ' ivconainchur 

he Cavenants of Na:wre & Grace being made with Mankind, 
are,not mattcrs of concernment only to the Fews, bur to the 
whole world-as well 2s to them for everlaſting life 'afid death ; 
and it is-not to be conceived, therefore, - that either of them 
ſhoulg receive any detriment by the Covenant made with that 
particular Nation. - Thit, 7 ſay,” that the Covenant (confirmioul 
befare of God in Chrift,the Law which was four hundred and thi 
years afity,, cannot diſannul,. that it ſhould make the Promiſe” of 
no (ffett, The Covenant of God in. Chriſt, is the 'covenant*ot 

ace, and that we ſee a-foot in the world before the Law, and 

before Abraham; for, when'jt was confirmed to Abraham, it 
muſt be in being before on yeceffity,.and ever was ſince the FaY, 
or.elſe none after Quid. be ſaved.. And if this be not diſannul'd, 
then cannot that, whatſoever it be, which is given by this cove- 
nant, , come-to the Fews by the Law. For as the Apoltle- ar- 
gues, /f there had been a Law given that could have touen life, 
verily Kighteouſneſs ſhould have been by the Law ; If the Law of 
Nature could be kept by man, there would be no need of a co- 
venant of Grace by Chrift - So do'l argue, if Righteouſneſs un- 
to juſtification of life, was to come by the Law, the Promiſe, or 
Covenant of Grace, as foon as that was given, might be ſpared. 
But for-as-much as eternal life and juſtification does come only 
by the covenant of grace,” it follows that: the covenant made 
with the Zews, mult needs be a covenant” which concern'd their 
outward ſtate, or political welfare, as haveſſaid ; and that nei- 
ther Salvation nor Condemnation, as to the lyſe to come; was 
the primary intention , or. the direct and proper effect 'of 
it 


If Salvation, or Condemnation was the proper ifſue of the 
Law,. then could neither any of thoſe holy men-as the Patri- 
archs, nor any of the wicked world; who were-before the Law, 
as.the men of Sodom and Gomorah be condemned at the day of 
Judgment: For where n6 Law is, thete is no Tranſpreſſon, 
and ſo no Condemnation, And indeed, if this covenant was 
conceived, any: other than ſome ſuch: thing as I make it, how 
could it'be, that the moſt ſubſtantial-part, or body: of the Fews 
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Nation ſhould be Saddvcrs in Chiilt's timie'? The Covenant of 
Nature 1s that, which lays all tbe world guilty' before' God; fo 
_ that He who believes not, 4 Condemned atready ; he is cotiderned 
by the L2w of his Creation writ in his hearty he needs n6/Git- 
ward Law to condemae hum. ' Wharſoever things the Law faith, 
"#4 ſaith to them who arewnder the Law : If there were no X 
- nor Death, but- that which the Fews Law doth ſpeak, then were 
there none but the; Few ſhould ſuffer Condemnation; "'If's man 
on the contrary fide-does believe and repent, he needs kv other 
Law than that of the ſpire of tift1 Chriſt Feſus, to ſet bimFree 
from this Law of Sur and Death. Solong as he docs not be- 
lieve, he abide; under that Wrath, and its not for want of Faith 
as the cauſe of his Condexmatzen '(to juſtify God in not giving aMl 
men that alike), but for want ef it (NB), as that which ſhoiff4 
be the remedy, that he periſhes, Salvation 'fhen, and Condem- 
nation which is Eternall, does proceed frofir the covenants of 
grace and works ; and it is not to be imagined that God ſhould 
deal otherwiſe with the ZFew- than with the ret of the world, as 
to the terms of-a future life. 7 have ſit before you Life and 
Death, fays Moſes. And Coarſed be be 'that rontinurzrh not in 4 
the Law to dot, But what'this Zife and Death, theſe Blefſorg's 
and Curſes are, we ſee expres in Demterenomy, and in thefi 
Commandement. The Laws which God did give the Fews, 
were about Religion, and about Civil matters. - Religion con- 
cern'd their Eternal, civil things their Temporal' good, Yet 
whether they are commanded - the obſervation of the one or the 
other, the (anAionof bath does lye inthe threats and promiſes 
of Temporal b and judgments. Even as in the Laws of 
out Realm , ReMpion and the Service of God is required under 
a Civil forfeiture, when it is the Goſpel it ſelf muſt threaten 
farther Vengeance to the Tranſgreſſor. In ſhort, herein will lye 
the miſtery and ſum of all, The Law, as it was in the hand of 
Moſes, and given to the peculiar Nation of the Zews , muſt be 
no other than a temporal covenant; yet did this temporal cove- 
nant contain in it perterns of. things (as the Apoſtle ſpeaks) iy 
the Heawens, And as the ten Commandements Particylarly, 
written in tone, are a tranſcript of the Morat Law wen 
Nature in our hearts, I dv' take the Law to rep#ioſentr the evve- 
nant 
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nant of works, and by vertye of that op nos alone, 'or © 
of that it repteſents, doesit operate to fate judgment; and is 
the miniſtration of condemnation; ' The Law indeed, taken at. .- 
, for all that is contained in the whole books of the Old 
T t, may be ſappoſed to hold forth whatſoever is in the 
covenant of works. and grace: but the Law taken ſeparately 
fr6m both, as a third covenant; 'carnot hold ſorth any other 
than the external government of God with propriety over the 
Fews, and that conſiſting in "theſe - two things, to wit, a hard 
task of burdenſome dutyes under —_ of temporal judg- 
ments, and a redreſs from them by ces; the-one typity-- 
ing our eſtate according to the Law-of works; and the other, 
the grace which comes to'us by Cheilt Feſus,' - , 
What uſe may be made of this, 1'eeveto-minds:Whictr are 
ſearching. - Iam never out of my way T count; folongasT meet 
with any ſuch. Only there is one-in a late Book, who feems to- 
fall a little too hard'on.a grave Preacherformaking the diſpen- 
fation of the Ok Teſtament,m ſome Sermons of his,to be more 
terrible than- ours under”the' New : Fer doing which he hath 
thus much the more reaſon indeed ," if (as Fay) that life and 


death which is Eternal, comes not from the Caw, but from the © 


Covenants of Works and Grace, which were before ity and can- 
not be cnen, ys 1, it. There is therefore the Believing Peni- 
toms Sinner, the Unbelieving and Impermiterr, For the man 
that fins and repents not; it is true that he hiath noJeſs reafon 
to.ſear under the Goſpel than under the Eaw ; but rather the 
more, in regard that the threatnings of the Law were dire&tly, 
I take it only* of A———— but the Goſpel does - 
manifeſtly threaten E . Of how much ſorer punniſhment 
(ſays the Scripture _ he is ? But for. the, Penitent and 
Believing, the caſe is atherwiſe , and the- Reprover ſhould 
know it is in regard of ſuch , that this difference is tobe holden. 
It is true then, the Penitent Few had the Promiſe to truſt to as 
well as we, but yet he was ſtill under the Law, and not we :- 
and the Law it ſelf did engender to bondage, as in the Scripture 
before quoted. He had the Promiſe as well as we, but he 
could not lock unto ir as wellas we, he hada val overhim as: 
we have nox, that he could not ftedfaſtly look mnto the end -_ 
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which-was aboliſhed. This is moſt apparent that the Jews were 
in the dark as to their underſtanding of the covenunt, and Chrilt 
that End, after another, manner than we are, and the more 
they were. in the dark, the more mult they be in doubts and 
fears, and upon this foundation is this difference built ordina- 
rily, 1 ſuppoſe, by the Underſtanding. Nevertheleſs , there 
is yet this one thing or two farther, that under the Law, there 
was recourſe to-be had fill unto their Sacrifices, which were - ' 
remembrances of ſin, 1 ſaid before, and conſequently of terrour 
and bondage”, ſzcing if they failed, they had reaſon of fear in 
regard .of temporal puniſhments, as much more then we, as 
they had to expe temporal bleſſings more then we upon their 
obedience , upon the account they were under a peculiar tem- 
ral covenant....: Adde hereunto, Theſe temporal things under 
thatcovenant were-reſemblances, patterns, and in ſome ſence 
portendments of future; To what end then ſerved the. Law, 
ſays the Apoſtle, as you may likewiſe adjoyn from this ſuppo- 
fition ? Jr was added becauſe of Tranſgreſſions. The Law entred 
that the offence - might abeund. Again, By the Law comes the 


knowledg of ſin ; and though fin was in the world before, men 


were not apt to impute it to themſelves without a Law. TheLaw 
then was for the brideling the Fews from fin, and through the 
conviction of. fin upon the Conſcience , and that temporal 
death they ſaw duc to them in the Beaſts that wereſlain in their 
behalfs, they might be driven in the- ſence of their ſpiritual e- 
ſtates, to the remedying Law of Mercy upon Repentance,which 
is the ſubſtance of the Promiſe which God had given to their 
fore-Fathers, and has eſtabliſhed in the Goſpel. For Chriſt was 
the end of the Law for Righteouſneſs; and the Law was a School- 
maſter (ſays the Apoſtle) ro drive w to Chriſt, 
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Of the Law and Golpt|. 


Or this Theam, 1 ſhall have need to fpeak the leſs in regard 
of what hath been ſaid already. That which 1 have 
to_offef, I ſhall ſerve in by way of-ſtriking light at « 

paſſage or two in a Book which hath been #»rended in the 
'Chapter before, ' but not named. I am ſenſible how many there 
are, who being taken with the Preaching _ grace, are too 
apt to diſrelliſh other Preachers, who preſs more unto ; 
and I think that Writer does not therefore ſpendhis pains with 
out govd cauſe about the confiltency of good/works witly the 
Goſpel and Juſtification. It is objected againſt ſuch Divines, 
that they are but Legal Preachers, and that they impeach the 
God by putting men ſo much on Doing. To the one 
F: Anſwer is, Preach not the Works of Moſes Law, but the 
Works. Chriſt enjoyns : To the other he tells us, The Law and 
Goſpel both put w4.npon doing, but not the ſame _ nor with the 


ſame diſpoſution ,, which he explains; The Goſpel goves better 


rales of life, and power to do according to them with a more 
and chearful mind than the Law did, I will here under favour 
of this ingenious perſon, uſe a few words. 
- Forthe firſt, 1 not on this Anſwer ſo jejunely, as if the 
meaning of the Authour was only that they preach not the Ce 
remonial Law; for who need be inform'd of that, 'or that the 
ceremonial Law does no longer _ ? But ſuppoſing the Mo- 
ral Law it ſelf coming under a double conſideration , to wit, as 
delivered by Afoſes, and as itis in the handof Chriſt ; it is this 
indeed which is worth his enquiry, how the dutyes of the ten 
Commandements, or thoſe good works which we, as well as 
the Fews are bound to perform, are obligatory in the one re- 
ſpe, and not in the other, 'Now ſhould he have uſed theſe 
words, as ſome of our Divinesdo, and by the diſtinRion in- 
tend only, we are no: obliged to good works in the point of 
Juſtification, but out of gratitude ts our Redeemer, or to that 
rpoſe, he muſt run ſtreight into that premunire 'which he 
rives to avoid , to wit,” of Telluyen by Faith only. _ 
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ſick upon this, that the Law, as it was in the hand of AZoſez, 
was given for a. temporal covenant,. and -not. ſg as it is in the 
hand of Chriſt,” i] to not.ſee what that does gully to the ob- 
jection. This is that therefore which is to be ſaid, and to be 
conceived therefore what he intends, By the works .of the Law; 
underitand' we, that exact obedience which is required unto 
living by the. Eaw, De this and live. By: the yorks Chriſt en- 
jayns, let us. underſtand. /that fincerity only in our, obedienze 
which God requires unto. our living by Faith, oraccepts though 
iwperfet thraugh Chritt. Good works arc not -exacted now 
of any in the fir/t ſence, but good works are required of all in 
the, /ecgud. That Preacher that ſhguld- Preach obedience to 
the Qgue, as.nec to life in the former fence, were a 
legal. Preacher indeed 3. but that Preacher that preaches obo 
dence and good works in the, ſecend-fence, is but & Preacher of 
the Goſpel; and may, not preach otherwiſe, as he tenders his 
Hearers Salvation, And » one came to Chriſt, and ſaid, 
what ſhall I do that 1 may inberit Eternal Life ? And he ſard. to 
bir, of than wilt enter ivto life, keep the' Commandements, The. 
GCommendements.then, 1 ſay, may. he confidered as the matter 
of. the coverant of warks, or our Legal Righteouſneſs : 03 as 
the -marrer of the coycnant of grace, or our Evangelical Righ- 
teouſneſs. In the former fexice, 'if any. man: could; perform 
them; he ſbould merit EtexnaLLife; and be ſure to have itz, but 
there is no man can keep them. as they are ſo required. In: the 
latrerfence, therecis, no man but mult keep't (as to-the 
prevalent intereſt of his will, which- conſtitutes mtegrity), and 
- Cocs, that-cver was, and-is finally juſtifed and faved. 

Far the ſecond, we have two or three thingy to be touched : 
In the firlt place, L do not believe (craving that Gentlemans 
pariſon) that the Goſpet gives any berrer, or any-other rules of 
ife, than what are contained in the Law. Iris true that Chriſt 
hath- inftitated other Sacraments, but it is the Moral Law we 
call the rule of life, and that Chriſt came. not to bring us the | 
Sykeme of any new Law, but to explain aud eſtabliſh the Law 
Moral (which the Fews,. I count, and Geriles both ever had, 
the one by the light of Nature, the other by Revelation. alſo} 
isa trutb ſomthing more confideravle, a3L take it, than that, 4+ 
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lone which” our 'Divines toatend 'for apainſt the' Seri 
this #watrer, In the next place, whey Divines makes dit6- 
rence between the Law and Goſpel, as to thepower' of doing; 
that the Law command: f6 do, but the Goſpel grues power #6 5] 
The Law commands the tale of ZBrick,, but givesaiot Saw , 
and the like expreſſions : 1 doubt/not;but they haveſomerverty 
at the bottom, which ſhould have mikedly beer laiddown, if ke 


covld, bythis Bright For the delivery of things after-6- 
thers, by roat, bt GPa is raged Ago which he 
finds ſo often in other mens Books. The Law and Goſpal we 
know are hidble to a diverſe acception. By the Law'moſt 
perly,”1 think, we are to under that Law which-s wr 
inthe heurr of than by Nature, in Adm 48d/vvurs; the eopy 
whereof, is the-ten Commandements, called 'the/Moril Law : 
and by the Goſpel, the Law of Chriſt ; That” which he deliver- 
ed, and his Apoſtles. The matter whereof in both, mey be con- 
ſidered qua feds, or qua regula, t0 uſe the terms of others. 
ua reguta "the things required-in the Law moral, und the Gof- 
or Law of Chriſt, are the fame: but qa fedw , the Law 
of Nature originally requires theſe things in perfet#507, to be ac- 
cepted op life; pr Law of Chri pe Be 
ty only, accepting them, though inp: unto life, through 
his Mediation and Redemption. This is the A 
that concerns vs here between the Law-and the Goſpel, "The 
Law then and 'Goſpel both being conſidered as the DoQrin of 
life, how does'this Authour ſpeak, that the one gives power,and 
not the they ? The rule ſhews what we are to do; the 
to do, is not given by our being ſhown, That which therefore 
is to be underſtood by fuch terms, may come to this; that, 
that which the Law thus taken (that is the Law of our Creati- 
on, and qua fedws) docs require of man, is not in our power ts 
do, ant corifequently nonecan attain Salvation by it :- but that 
which the Goſpel requires, we have power to perform; and/if 
we be not wanting to God's Grace, \upon the performance we 
fhall be faved. In the third place, when he- ſays the 
enables us to do with a'more willing «nd chearful mind then the - 
Law; if we underſtand (this kind-of ſpeech, as thoſe Dy 
do 1 think ordinarily that uſe #3 it Nigha ſence; that Chriſt ha- 
D 2 ving 
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ving done all our works for vs, that Righteouſneſs of his whict 
was a moſt perfe& conformity to the Law, being imputed, or 
accepted in our behalf for life, there are no good works now 
required of us to.do, but only as the tEſtification of our thank- 
fulneſs, -and belief of this, and therefore we perform all we 
do with glanoeſs, joy, and love altogether, witho ut bondage, 
fear, or , it being not in order to our Juſtification, though 
we miſcarry. in the doing : I. do appr this Learned Man 
would be one of the firſt to diſlike ſych Teaching, Yet is there 
thus much here of truth alſo, That when the Law (fo taken as 
before) does. give us no heart at all todo that which+yhrough 
the fleſh (as the Apoſtle ſpeaks). is indeed impoſſible to any , 
the.Goſpel does-give us encouragement to do, upon the ac- 
count, | that what /jt requires may be performed, and by that 
performance (through the aſſiſtance of God's Spirit) as the con- 
dition, Man 4s both juſtified and ſaved. 
 Tknow well that St. Auga/tine does uſe the like expreſſions, 
and I think often, but he does explain his meaning, which comes 
to this ; «that when. the Law of works commands; vs what is 0ur 
duty, and threatens us if we do. it not, theLaw of Faith (he 
counts) directs us to God for his aſſiſtance, grace; or ſpirit, to 
do what hg commands, I do not forget neither, that God hath 
promiſed his ſpirit, and fo his grace for the | —_ — of the 
New Covenant ; and though it does not follow, that if Adam 
had.ſtood, be ſhould not therefore have given man his grace 
and ſpirit for riocwing the perſett obedience of the Old, as 
well as to us.for the performing «mperfe#. under the New, fee- 
ing that Father does ſpeak of grace to Adam, as to. us; and if 

we ſhould aſcribe the obedience he performed, during his In- 

Nocency; to his own ſtrength, and.not.to- the adjutory,of' God's 

ſpirjtaltogether, he would not endure it : Yet if the Authour, 

orithoſe Divines of onrs that ſpeak as he does, will-choſc ra- 

Ther-to make good what they ſay upen the contrary affertion, 

-. ShencanT Ih to underſtand with them. When God made 

Man at firſt, we know, he enduedhim with original-righteouſ- 

meſs... Lexus ſuppoſe this - rightgotMmeſs alone ;, ſyfficjent to 

hi fon the performing the. Law, unto which he -was mide ; ſq 

that; befare the. fall, thers was; no. need of that we ball er ach 

& ( whic 
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erly ſuch help 6f the ſpirit, as conſiſts in the heal” 
; and reli our m4 Cs enable mar! t6.do tha? 
Which he had ſtrength to perform. bynature.,-untiÞ he did vo- 
funtarily deflect from it. - But when he was fallen, and loft that 
righteouſneſs, which was his ftr , then are we'to conceive 
a.necd (freight, both of a. new Law, to be lowerd, b | 
down, gr fitted to his weakneſs, that he may be «ble; -andalſo 
ph grace, that he may be made willing to perform it. And'thus 
ſhall. there be grace, the ſpirit, and the promiſe of ir belonging 
to the Covenant of our Redeemer, when there was none , nor 
need of it, to belong to the covenant of our Creation: Howe: 
ver, there is this I count moſt certain, and- I would have it to 
be noted, that the ſpirit which is-promiſed or given to-manfor 
his obedience to- God , is promiſed and given only in reſpect 
to. this Covenant, not for: the performance of the- Covenant of 
Nature, for then ſhould Adam never have falne, nori'we have 
had any need of a Redeemer, | 
It is true, . that there are ſome Divinesareſo+ much (with 
Auſtin) to have Adams ftanding (ſuppoſing he had ſtood) to 
be of grace , that.they-will have mansoriginal righteouſneſs to 


o 
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be a work. (or. habit) fpnmndg ;*from which, 'when Adam 
t 


fell, he returned, (as would teach us, to his pare ram 
rals, and ſo his Poſterity are bor. But this is a kind of Pela- 
gianiſme, no ways to be received: For what indeed ſhould be 
a Creatures Natwre, it thatbe not, which it receives from its 
Creation. Beſides, if-mans original righteouſneſs'be not lookt 
on as natxral, how ſhall original fin, which conſiſts in- the'lofs 
of it, be defined by the depravarien of our nature, according to - 
the daCtrin of the Church of Englazd,as well as the Catechiſme 
of the Aſſembly ? Neither is Dr. Taylor here to be heard, who 


cannot-abide that, that (whatſoever he will call it) which we 


contra from. Adam without -any* willof our own, fhould. 
held to be fin, or ſo much gs damnable, though it Thould be 
ranted ym Gran Chriſt's redemption aRually to damn no 
body. It may be the want of a plainer conſideration, what the 
immediate benefiz of Chriſt's redemption to the world, is, qade 
that excellent perſon think this ſo grievous. 'It is not grievo® 
Thope, that God ſhould give s/ Lawito: his Creature accordin 
' D. 3 to, 
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t0.bis Nature 3 mod that thercſare having made mT: 
he ſhould require of hing to'continuein.tharrighteonfhcſy, and 
walk np according to- it; | It necoifavily follows without any 
thgels, that this Law being made in Innocency, muſt con: 
demne all mankind, in whom this rightcouſneſs' and perfettion 
is no-longer to be. found ; 'ſo that by nature, qo pom 7 
this Govenant of mans nature, were, and muſt be af} the Chit- 
dren vf wrath, as the Apoſtle fpcaks, It would now' be indeed 
a grievous thing if God ſhould deal with any in that juſtice, as 
he might according to this Covenant, and ther&fore it hath 
| | II ACLs of hus declared im the 
Go in oppalitian to the ri neſs of this Coyenant of 
_ works,to give vs his'Son 5 who by the work of iis Mediation for 
man-kind, ſhould prepare a remedying 1aw;or univerfal condi- 
ng remiſſion againit that condenmation. As as cre mee 
are Baptized, we-are to account they do perform this 
_— or new Law, by the Faith of their rein bring- 
ing them to _—— This us my Covenant you ſhall k-ep, every 
enan-child ſhall be Circumesſed. If they be not Baptiſed, weare 
yet to look 'on them as ſuch who have not broken this new 
Law, or-never refuſed ant-rezeted' their remedy; and {6 long 

as by the Redemption of Chrift, they are delivered over wi 

all the world from the Covenant of works, to'the new Law to 
_ I will not be the manthat fhall con4emn one Infant 
to Hell, or untotorments; although, if there be any that will 
make a-difference of place, ior tae in the future life for Chil- 
dren,praportionable ouly to the difference there is between per- 
forming the condition, ant! not being guilty of any breach at all 
of it, 1 will not gain-ſay them, nor determine any thing in a 

matter fo1ubricqus, and above what'is written. | 
Toreturn ; By the Law and the Goſpel, it may be thought 
haps by ſome, - that we are to 'underſtand the ftate of the 
Old and New Teſtament; and ſo muſt this Authour mentioned 
be made to conceive that David, and the like holy men, had 
not the fame fpirit or- power, 'or .not-fo-much, to enable them 
toobſcrve God's precepts; agwetuvernow, when'he nſes theſe 
expreſhons. That the ſpirit was given unter the'Goſpel as" to 
his miraculous gifts ig.anothermeafure, tren-under the _ | 
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err ye” |; 
Chrifh was not yet i lovifien , 
derſtood, Fbeleve ; But to think that the Spirit, ag to fandtifi- ' 


ad 


cation of the heart, and inclining it to aready ſervice of God, 
was not given. under the Old Teſtament as welh as-onder the 
. the New, is conceit | will norfaten on any, © To ſap tris gi- 
ven more to us now, than to David, Samuel, Feremy, and ſvch 
perſons in reſpe&to this end, will yet require explanation and 
proof , if that be intended wholly by theſe hk 247 Ga 
Before | paſs, there is one paſſage of this apt'Wyicer, 1 
but note with much approbation. /t 5s Grave thas AcCepEs of diev 
Repentance,and Obedience after we have finned,-This ; COR- 
tains more in it,then the molt are like to be aware of, The:Scerip- 
ture tells us in ſeveral Texts,that byGrace wo ate frred;&e free 
ly juſtified, and not by Works. By Works we' are to-underftand 
e works of the Law, and that qu4 feda, ' as before;. ant no 
body is juſtified or ſaved by theſe works, ——_— above the 
ability of any to perform. - By Grace, /' wi underſtand. with 
opt wma ee be ſincere, though ampgerfe(ft obedience for 
life h ; as if jt were perfe&ri xefs.”: . Nor 
unto him that worksth,. that ig, unto him-that hath nor perform- 


ed the works of the Law, which f they were perfe, he ſhould 
Hve by them : but wo him that belioverls 'on- himthat juſtifies rhe 
wigodly , that is, but' is ungodly in reference” to theſe works; 
or is one that his Conſcience tells him, hath finacd;and does fin, 
or is imperfe@, and fallshort of theſe works, yet believes m 


Godis gracious and merciful for allthax, and will 
* fins and failings, if he repent and walk ——_— though imper- 
fectly, his Fath is imputed for Righteouſneſs ; his Faith, that: is 
ſuch a believing this, as- produces that repentance and ſincere 
walking, is imputed to bim for Righteouſneſs; that is, igmade 
to ſtand him-in-that ſtead as a perfe& righteouſneſs. would'do; 
ſ© that through grace, or this gracious acceptance, he-ſhall live 
by it. - There are works (if / may fill fay over, what hath been 
fomwhere alſo faid before) that - woyld make life tobe of debt 
accordifig to God's Covenentof Nature, if any could'perform 
them, -and ſo'thete gre none a Bas" all 
ave 
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have finntd and fall ſhort (under this fence) of the f God 
Or there are works that cannot be wrneni ny od yon 
life, but throu3h grace ;-and (© is it;-that b grace only,or gratis, 
that the'Scripture teaches us we are jultified and faved. Nay, 
the arceptatice of our imperfect, ſincere obedience. for righte- 
ouſneſs, or that weſhould live by it, is that very grace it ſelf 
that ſaves us. So well am I pleaſed with this Note from that 
Authovr. | 

If this ſeem to ſavour too much of inculcation, you mult par- 
don me. Ido apprehend that the Dotrin of grace and jultifi- 
cation, whereof T have been, and therefore am ſtill the longer, 
hath been the occaſion of ſeveral apprehenſions in good men, 
that inſtead of being conducive to, 24; proved but hinderan- 
ces of, true ſober practical Godlineſs. There are two of theſe 
mentioned by the ſame underſtanding perſon, ect of 

The one is a conceit, that a Chriſtian may not avoyd fin, and 
do good, for fear of Hell, and to obtain Heaven, that js for the 
ſake of Reward, - This the Mentioner hath confuted, with plain 
Text, that it needs not a ſecond hand : -Onely, that it may not 
needleſly diſquiet any, I will advance this contrary truth ; that 
whatſoever perſon, out of any principle, fear, or hope, or love, 
does, or ſhall in the prevalent intentions of his Soul, and en- 
deavour as to the conſtant tenour of his life, prefer his Eternal 
Salvation before his Fleſh-pleaſing in this world, is ſurely in a 

ood Eſtate, the Converted man, or the Godly min, that ſhall 
ſaved. He that does Righteouſneſs is born of God, I will 
ſuppoſe -him a Chriſtian, and one that acts according to the, 
Sripture ; but.if he be a Heathen, and as hercin but tally u 
to his light, I dare not deny the ſame of him, And in _ ' 
what is that pure love of God, out of which you will ſay alone, 
a-man mult a&t-? If you love me, ſays Chrilt, who knows belt, 
kzep my Commandements, The love of God, and keeping his 
Commandments are the ſame. The commands of God are to be 
kept, that we may inherit Eternal Life , Chriſt tells the Rouler 
in the Goſpel expreſs (l have noted before), and conſequently 
we may love God to that end.- If man could do any good to . 
God, by his duties, -or any hurt by his ſins, then ſhould 1 be- 
keve there was ſome other end of our duty, than man's Salva- 
tion, 


 I-S2F--- ; 
tion. You may lay, this; appeirs ſelfiſh,” or falf-love 8hly. 

I anſwet that, grit then,” who'does but Jove yy 
to ſeek the Salvation of his Sonf above his fleſh,” this world, . 
and any thing therein, is the man he fhould be in the ſight of 
God. If you tick at it, confider, what is Salvation ? A ls- 
ving God, a dclighting in him, a conformity to him, * I love 
God in keeping his Commandements in this life, that I inay be 
conformed to him, and have complacency in him to all Eter- 
nity. - I will adde, our Orthodox Divines fay not {and ate not 
to be ſo underſtood) that good works may not be done with 
reſpeR to the reward ; but with reſpeX to the-reward, as due 
to them ex condigno, For to *expeRt that God ſhould accept 
of what we do, in bearing with our failings and rewatding, us 
ont of Grace ; when we walk fincerely before him, is but to at 
our Faith on, or putting our truſt in; his declared goodneſs , 
Chriſts Merits, and the promiſes of the Goſpel. 

The other Apprehenſion is, that a Chriftian muſt not /ive or: 
his own Purſe or Earnings, A pretty ſound of ſomthing, which 
(as 1 ſuppofe,) does ſignify that which other Divines intend by 
Refting in Duty, There is therefore a reſting in Duty, I may 
ſay, and are ing on God in Duty, I doubt not but a Chriſtian 
is to truſt to God for whatſoever he feeks of him upon the per- 
formance of his duty, when it were but preſumption to do ſo 
without that performance, It is true, that no man, by any 
thing he can do (ſeeing when he hath.done all, he is but an un- 
pro table Servant) can deſerve ar merit any thing from God's 

nd (and much leſs his ſaving Grace, which is mot free.) fo 
as it may be properly ſaid to be earned, as wages is due unto 
work, or to make his bleſſings of debt;,yet is a Chriſtian by his 
prayers, and the like duty, ſaid to get, or obtain from God 
whaſoever he hath from him; and as a man does tive on bis E- 
ſtate which he gets, ſo may a Chriſtian be ſaid to live. his 
ſpiritual life, upon the riches of God's grace which he gets by 
his duty. The want of truſting to duty therefore, in a'right 
ſenſe, 1s indeed, I doubt me, more _—_ in our Pro- 
teſtants ordinarily than their reſting in duty. And I amfſeri- 


ouſly troubled very often, at what I have obſerved in ſome of 
our ſpecial practical Divines about this- point of reſting in du- 
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tiese(I will-particularly name Mr. Shepheards ſarcere Convert }, 
which/is enough to bring any man Religiouſly melancholly (for 
the more pious his Soul is in. the caſe, the more liable it muſt 
be to ſuch ſtroaks) into deſperation. TI will, therefore, ſay 
thus much in zeal againlt that danger. Let a marr be but care- 
ful of two things about reſting in duty , and trouble himſelf 
h2nceforth no more, but about the doing of it. - The firſt is,Let 
him take heed of making any duty a pillow to lay his head on 
to reſt in ſin. Thus it is dangerous indeed to reſt in duty ; and 
this may be either when a man thinks he may ſin, and go on in 
it, becauſe he Prays, gives Almes, or the like; as if that would 
bear him out : Or chiefly, when a man ſhall fit down ſhort of 
ſincere Converſion, by doing of ſome duty, that is by taking up 
in leaving ſome ſins, and doing many things he did not before, 
he ſhall content himſelf, and not come up to that univerſal un- 
reſerved, giving up himſelf to Chrift, as is required of him 
to that ſincerity of life, which is the condition of Salvation. 
This is the moſt deadly, dangerous. reſting in duty that T will ad- 
moniſh every Soul of. And then for the ſecond, I will ſay on- 
ly, Let him be a Proteſtant, which I count he is, and Tdoubt 
not but his opinion alone againſt merit, and that he is juſtified 
through Chriſt, will ſecure him for the reſt of this buſineſs, 
Provided though, he remembers ſtill that humility, and the like 
gonecotien of Soul, when. he hath done all he can do, is alſo 
is duty. 

A oe after I have ſpoken of theſe Heads, if any be other- 
wiſe minded in: whatſoever I have hitherto ſaid, and are re- 
ſolved to keep to that only which they count the ſoundelt Cal- 
viniſme in them all, I will be ſo candid, as to lay down their 
doetrin for the n,to the beſt advantage. God hath Elected ſome 
to falyation. Chrilt dyed only for them. That which he hath 
| Purchaſed by his Death, is not only the benefit conditionally, 
but Faith it elf the condition. Faith is the perſwaſion of a man, 
that Chriſt. hath died particularly for him, and ſo his fins are 
fcrgiven. This perſwaſion, or apprehenſion of Chriſt , makes 
Chriſt ones own, and ſo juſtifies inſtrumentally, without works, 
either Legal or Evangelical. and how, alfo to ſerve this rurn, 
[. have, ſet down.in._ my paper of Juſtification, page 15. No 
man 
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man.can be ever, in good earneſt, thus ed, but the E- 
leR, for whom alone this Faith is pu - Whena Mini- 
ſter then declares the Goſpel, and requires of all in God's name 
to Believe , to wit, to believe particularly that Chriſt hath' 
dyed for their fins, as knowing not, for his part, who the E- 
et by name be, there is no fear of hurt unto' any, ſeeing no 
perſon on earth ſhall be able to be perſwaded hereof indeed 
(that perſwaſion, with Calvin and Lxther, being true Faith), 
but the Elect only. Beſides, as ſoon as this perſwaſion once 
is but — it docs ſo poſſeſs the Soul with .love and grati- 
tude to the Redeemer, that it conſtrains it to Chriſtian duty ; 
ſo that unfained Converſion, Self-denyal, a Crucifixion with. - 
Chriſt to the world and the. fleſh, and the life of God, and: 
that with perſeverance to the end, do follow as naturally (to- 
wit, according to the new Nature) as the Fig-tree brings forth 
Figgs, or the Olive, Olives, without all poſſibility of ſepara- 
tion from it, This Dotrin, if any will ſo concatenate the 
parts, does ſeem to me to carry a kind of myſterious authority. 
in it, that I find ſome awe for it at my heart, although 
really, I am convinced both of the danger of it, and alſo (ex- 
cepting only in the firſt propoſition.) that it is untrue. $o- far 
am I from defpiſing of thoſe, againſt whom the ſpirit of that: 
Authour, in the book intimated, ſeems ſo much over-ſharpen- 
ed : when yet I do encline in my own ſentiments to hang things 
together , much rather after his faſhion , than theirs, who. 
would look upon me as. more Evangelical , in ſuch_ a. 
Determination. 


Deo Gloria mihi Condonatio. 
| i - - 
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ERRAT A. 
' age 20, I. 21, for deſires read deſerves, p. 18; 1.9. for Clouds read 
Cloud. 


